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INTRODUCTION. 



THE Yin Chih Wen is a religio-ethical tract, which, 
in spite of its popularity all over the Middle 
Kingdom, has not as yet, so far as we know, been 
translated into any Western language. Next to the 
Kan-Ying P'ien it is read and studied and taught both 
in schools and at the home, and there is probably no 
family in China without it ; but its contents are very 
little known in the Western world, and we have only 
once met with references to it by Professor Douglas 
in his Confucianism and Taouism under the title of 
"Book of Secret Blessings/'* 

YIN CHIH. 

It is difhcult to translate the title of the book- 
All we can say is that the rendering by Douglas, '*Book 
of Secret Blessings/* does not recommend itself; but 
the truth is that an exact translation which would be 
as terse and as expressive as is the Chinese, appears 
to be all but impossible. 

We have long been in doubt as to what English 
words would best express the term Yin Chih^ and we 

* Professor Dotigks*s book is one in the series of Non- 
Chris Han Religious Systems pubHshed by the Society for the 
Advancement of Christian Knowledge, His reference to the 
Yin Chih IV en is made on pp. 256 and 272. 
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have seriously considered the following three possi- 
bilities: "secret virtue," "heaven's quiet dispensation/' 
and "mysterious workings." None of these versions 
would be incorrect, but they do not sufficiently express 
the full meaning of the term. The first and second 
express two meanings which ought to be combined 
into one such as is the third, in order to serve as an 
equivalent of this peculiar expression; and we have 
finally decided to render our title The Tract of the 
Quiet Way, which, however, though it is sufficiently 
broad and brief, is not intelligible without further ex- 
planation. 

The word chih is used both as verb and as noun. 
As a verb it means '^to determine," *'to raise*'; as a 
noun it may be defined by "principle," "rule," 
''method," ''dispensation," **way."'*' The word yin 
means 'Sn secret," either in the sense of "unheeded" 
or "unostentatious," It also conveys the idea of any- 
thing possessed with a deeper meaning, anything mys- 
terious ; and the two words together, yin chih, denote 
the quiet way of Heaven, which works out the ends 
of divine dispensation, invisibly yet unfailingly, to the 
awe and astonishment of every sapient observer^ as 
says the Christian hymn : 



"God moves in a mysterious way 
His wonders to perform." 

If we had to translate these lines into Chinese, we 



* The character is presumably phonetic. It consists of the 
radical '*horse/' which is modified by the symbol "to ascend,'* 
"to go up higher," the latter being a compound of "higher*' and 
*'to step up." In common language the word chih means "stal- 
lion," but we may be sure that this is an accidental homophony. 
A sameness of sound led to the use of the same character, an 
occurrence which is very frequent in the Chinese language. 
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might render the words "a mysterious way" very ap- 
propriately by yin chih. 

It is an old maxim of the traditional wisdom of 
China which is most emphatically insisted upon hy 
Lao Tze and all the sages of his school, that these 
quiet ways of Heaven should be imitated by man. As 
Heaven lets its sun shine upon good and evil, without 
discrimination and also without expecting reward or 
advantages ; so man should do good to his fellows, per* 
form acts of rectitude, of justice, and of mercy, show 
benevolence and kindness toward all in an impartial 
spirit without cherishing ulterior motives, without 
hope of reward, and without desire for praise. The 
man who thus imitates "Heaven's quiet way" in un- 
ostentatiously realizing the ideal of heavenly goodness 
is truly virtuous, and so yin cMh has also come to de- 
note a condition which may be characterized as, and 
translated by, "secret virtue,** reminding us of Christ *s 
injunction not to let our right hand know what the 
left hand is doing (Matt, vi, 1-4). 

In the title of the book the words Yin Chik cover 
the general idea of the '*secret ways" both as they are 
working in the divine dispensation and in human ac- 
tion, and if either meaning predominates we should 
say that it is certainly the former — the quiet ways of 
Heaven which determine the destiny of man and which 
are described by Shakespeare as 



"A divinity that shapes our ends, 
Rough-hew them how we will" 

—Hamlet, VI, 1-4, 

The word chih occurs for the first time in Chinese 
hteratiire in the "Great Plan'' of the Shu King, and 
there it is used in the verbal sense "to regulate, to rule. 
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to determine/' The commentator of the Yin Chih 
Wen explains the title in the following words : 

"In the *Great Plan/ a chapter of the Shuh 
King^ we read : 'wet Hen ytn chih hsta min/ [Only 
|Heaven | mysteriously | rules | below | the people] 
and a gloss explains the word chih by ting, *to de- 
termine/ " 

The quoted passage means that "Heaven alone, in 
a quiet or mysteriously unnoticeable way, directs the 
affairs of mankind living below on earth/* 
The commentator continues: 

"The human soul is most intelligent and its 
essential nature is intrinsically good. All our moral 
relations and daily actions have their reasons why 
they should be so. When Heaven above created 
these beings it mysteriously endowed them with 
something to guide (ting) them, and this some- 
thing appears when the people practise goodness. 
Indeed it is the guiding (ting) principle of crea- 
tion that good men never lose an opportunity to 
do what is good. If you really practise it (i. e,, 
the good) in your heart it is not necessary that 
others should know of it, for there is something in 
the unseen which fully regulates and determines 
(ting) your affairs. Those w^ho deny this fact 
commit a secret (yin) sin (o) and their retribu- 
tion will be speedy. Therefore this book is called 
Yin Chih/' 

The words Yin Chih (*'the quiet way/' or more 
explicitly, ''the mysterious dispensation of Heaven 
showing itself in man's unostentatious virtue") are 
opposed to yin o, i. e., **the hidden evil in the bad man s 
heart/* The word o (a compound of "crookedness ' 
and "heart") is the common term for evil or badness. 
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The contrast in which yin ckih stands to yin explains 
how far it would be proper to translate our title by 
"secret virtue," 

Considering the fact that the word "way" in Eng- 
lish is as broad as the meaning- of chih in Chinese, and 
that the former is widely used with a deep religious 
significance, we have finally chosen as a translation of 
our title the term "the quiet way." We are fully con- 
scious of the shortcomings of our rendering, but our 
readers will bear in mind the original sense and become 
accustomed to our translation by associating it with 
its right interpretation. 



WEN CH'ANG TT CHUN. 

Our frontispiece, drawn by Shen Chin-Ching, rep- 
resents Wen Ch*ang Ti Chiin, one of the highest di- 
vinities of China, revealing himself to the author of 
the tract. Wen Ch'ang is the name of the god, and 
Ti Chiin his title. 

The picture represents the god as accompanied 
by two attendants. The white charger on which he 
has come down from heaven stands in the foreground. 
The god is seated on a stool and the scribe of the 
book reverently kneels before him holding the Yin 
Chih Wen in his hands. 

The inscription of the picture reads Ti t^e Shen 
Chin-Ching hut, which means "the humble disciple 
Shen Chin-Ching pinxit." Ti means "younger brother,*' 
and tze ''child/* here used as a diminutive. * 'Little 
younger brother" is the usual term meaning 'Misciple," 
or "devotee," by which title the artist here calls him- 
self to indicate that he is a follower of the religious 
doctrines taught in the Yin Chih Wen, 
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Wen Ch'ang means "scripture glory," 

The word tven is the same character which occurs 
in the last word of the title of our book. It denotes 
writing in general, and is especially applied to short 
exhortations of a religious nature such as are com- 
monly called in Western terminology "tracts/' Hence 
we translate *The Tract of the Quiet Way," not 'Hhe 
book," as Douglas has it. With reference to the god's 
name, we translate wen by "scripture/* because in 
English the term scripture refers mainly to religious 
literature and is similar to the Chinese original in so 
far as it has a devotional ring. 

Ch'ang means "glory" or "radiance/' the character 
being composed of two suns, indicating an intensified 
brightness of light. 

To characterize the god Wen Qi^ang or "scripture 
glory" as god of literature (as is sometimes done) is, 
to say the least, misleading. He is the god of learn- 
ing in general, and in Chinese high schools a hall is 
dedicated to him as the patron saint of education, re- 
finement, and especially moral instruction through re- 
ligious books. Belles lettres form only one and in fact 
an insignificant branch of his department. He is, 
above all, the god of divine revelation through scrip- 
ture. 

The rank of Wen Ch'ang in the world of gods, 
is "Emperor" or "Ti,'* and the word Ti Chun, "the 
higher emperor/' is commonly translated by "lord 
superior." 

The word chun means "superior/' or "master": 
and so "Ti Chiin" (Lord Superior) might also be 
translated "imperial masten" Chun is the term by 
which chiln ine the "higher man" is denoted in Lao 
Tze's Tao Teh King, an anticipation of Nietzsche's 
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"superman/' only with this difference that Lao Tze*s 
'^higher man" bears a great resemblance to Christ 
and Buddha, while Nietzsche's ''superman" is more 
like Kubla Khan, or Attila, or Napoleon, The term 
ckiin is commonly applied also to leading thinkers 
such as Lao Tze and Confucius, 



KWAN TI AND WEN CH'ANG. 

The title Ti, "emperor," is also borne by the god 
of war, Kwan Ti, and if the latter is compared to the 
archangel Michael, the former. Wen Ch'ang, should 
be likened to GabrieL In fact, we cannot deny that 
there is a strong probability of historical connection 
between these highest princes among the angels, for 
the conception of both may have been derived from 
Babylonian protot}^pes, Michael being represented by 
Marditk and Gabriel by Nebo. 

Michael means literally "who is like God," and 
seems to designate that divine presence (viz, the in- 
eflfable name) which is believed to be equal to God; 
but in the classical period of Jewish monotheism the 
word Michael was explained not as a characterization 
of the archangel as being like God, but as expressing 
faith in monotheism, implying the proposition that there 
is no second to God* Michael, according to the angel 
lore of the Hebrews, is the representative of God, and 
so he is identified with God's cause. He is the guard- 
ian angel of Israel, the chosen people, and also com* 
mander-in-chief of the angelic hosts. As Marduk 
fought with Tiamat, so Michael wages war against 
the dragon (Rev, xii, 7), 

Gabriel is as different in character from Michael 
as Wen Ch'ang is from Kwan Ti. Gabriel means 
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"the man of God," He is deemed superior to all other 
angels except Michael and is generally represented as 
the angel ot God's special revelation and the inter- 
preter of God's intentions. Thus, it is Gabriel who 
explains Daniers vision; nor can we doubt that the 
angel with an inkhorn by his side, mentioned in Eze- 
kiel X, 2-3, was Gabriel, the scribe of God. Old Testa- 
ment scholars have pointed out his resemblarice to the 
Babylonian god Nebo, who in the monuments is de- 
picted in human form with an inkhom at his side, 
differently from the Cherubim (the human -headed 
winged bulls), which fact throws light on the vision 
of Ezekiel, alluded to above, and shows that there is 
a specific meaning in the name *'man of God," 

In the New Testament Gabriel continues to repre- 
sent God's revelation. It is he who announces the 
birth of John the Baptist and of Jesus. There is no 
figure in Giristian tradition which would resemble 
Wen Ch'ang more closely than Gabriel. 



CHANG-0. 

As Kwan Ti, the god of war, was represented to 
have lived on earth as a man, so Wen Chiang, or 
''scripture glory," is said to have been an ancient Chi- 
nese sage, but little is known of the man to whom the 
Chinese tradition refers. 

According to the commentator, ''he lived during 
the T*ang dynasty {620-950 A, D,), and his secular 
name was Chang-O. Yiieh was his native province, 
but later he moved to Tzu Tung in the district of Shu, 
We are told that his personality was distinguished by 
nobility and piety. His writings were clear, luminous, 
and forcible. He began to exercise a moral power 
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over the peopk, who unconsciously felt his spirituality. 
He entered for a while upon an official career, but, not 
satisfied with the course of politics, he resigned his 
government position and Ifved as a saintly recluse. 
The people of Shu showed great affection for him. 
and, when he died, built a temple in his honor calling 
it Temple of the Sage of Tzu T'ung/ People far and 
near came to offer prayers which were remarkably 
well responded to by the sage. Everybody, then, said, 
'There is in the heavens a star called Wen Ch*ang ; the 
sage [i. e., Chang-O] must have been its incarnation/ ^' 
Our tract bears the name of the god Wen Ch'ang, 
and accordingly he is regarded as its author, or at least 
as the divinity who has guided the pen of the man who 
composed it; but (unless we assume that Chang-O 
was the author which is not positively impossible) the 
name of the scribe who made himself the mouthpiece 
of Wen Ch*ang and who in human consideration 
ought to be regarded as its author, is not recorded. 



THE CHINESE TITLE. 

We reproduce the complete title of the Tract of the 
Quiet Way in its original Chinese characters on the 
fly leaf preceding our translation, and there it reads : 
''Pt^en-Chang Ti-Chun Yin Chik Wen Shih-Hsihi." 
This means in a verbatim translation, "[Of] Scripture 
Glory, [the] Imperial Master, [the] Quiet- Way-tract, 
normal instruction." The last two words form one 
idea which might be translated "educational." Shlh 
means "model," "norm" or "pattern"; and hsiln, "in- 
struction." In their combination the two denote that 
the present book is intended to serve educational pur- 
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poses, and that it contains the established or orthodox 
standard of conduct. 



THE AGE OF THE YIN CHIH WEN. 

The date of the Yin Chih Wen can only approxi- 
mately be determined. It appears that it cannot be 
older than Chang^-0 and mnst not therefore be dated 
earlier than the time of the T'ang dynasty. In the days 
of Kang-Hi, however, the pamphlet was not only well 
known, but commented upon and supplied with ex- 
planatory stories. Accordingly we cannot stray far 
from truth when we look upon the Vin Chih Wen as 
approximately simultaneous with the Kan-Ving PHen 
w^hich in many respects it greatly resembles, and so 
we would say that we should certainly not set the date 
of its composition later than about 1600 A. D. 

Specialists of Chinese literature will probably be 
able to ascertain the age of the Yin Chih Wen more 
accurately by pointing out quotations from it in other 
books whose date of composition is unquestionable. 

The original Yin Chih Wen consists (i) of the 
tract itself which is here translated, (2) of glosses 
added by commentators, and finally (3) of a great 
many stories which are similar to the stones of the 
Kan*Ying P'ien, except that they are more rational 
and appear to avoid all reference to miracles and 
superstitious agencies. The book has apparently ap- 
pealed more to the rationalistic Confucianists or lit- 
erati, who, while upon the whole agnostic, exhibit at 
the same time due respect for the officially recognized 
religions. 
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EDITORIAL COMMENTS. 

The sinological part of the present version is more 
exclusively the work of Mr, Teitaro Suzuki than in 
our edition of the Kan-Ying P'ien; and in our own 
version of terms and other details we have not been 
satisfied until we had his assent. 

In addition to the text of the Yin Chih Wen, the 
editor has picked out from the Notes of the Chinese 
Commentator those passages that appealed to him, and 
has abstained from publishing any one of the stories, 
because he thought that Western readers would not 
take a great interest in them. The general tenor of 
these moralizing^ tales is sufficiently indicated in the 
stories of the Kan-Ying FHen. 



L'ENVOL 

We hope that the publication of this hook will help 
Western readers to understand better the Chinese char- 
acter and especially its undeniable fervor for moral 
ideals. Though the Chinese mind, especially among 
the uneducated classes, is filled with superstitious no- 
tions, we cannot help granting that the character of 
their moral maxims ranges very high; and we must 
confess that among all the nations of the world there 
is perhaps none other so seriously determined to live 
up to the highest standard of ethical culture. 

An appreciation of the virtues of the Chinese will 
help Western people to treat them with more consid- 
eration, and so we contribute our interpretation of this 
treatise as a mite towards a better understanding be- 
tween the East and the West, between the white races 
of Europe and America and the natives of Asia. We 
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hope that the day will come when the mutual distrust 
will disappear, and when both in reciprocal apprecia- 
tion of their natural good qualities, will be anxious to 
treat each other with fairness and brotherly kindness. 

P. c. 
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The Lord says;^*^^ 

For seventeen generations I have been in- 
carnated' as a high mandarin, and I have never 
oppressed my people nor maltreated my sub- 
ordinates. I have helped them in misfortune; 
I have rescued them from poverty ; I have taken 
compassion on their orphans ; I have forgiven 
their transgressions; I have extensively prac- 
tised secret virtue (yin chih^) which is attuned 
to heaven above,^^^ If you are able to keep 
your hearts as I have kept mine, Heaven will 
surely bestow upon you blessings. Therefore, 
these are the instructions I declare unto man- 
kind:^ 

He who wants to expand the field of happi- 
ness,"* let him lay the foundation of it on the 
bottom of his heart. ^*^^ 

Practise benevolence' wherever you find an 
opportunity, and let your deeds of merit be 
unheeded (yin). 

Benefit all creatures^; benefit the people*^^® 
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Practise goodness : acquire merit. 

Be honest like Heaven in conducting your 
affairs. 

Compassionate and auspicious, the state gov- 
ernment must be devoted to the salvation of the 
people. 

Let your heart be impartiaF and wide of 
range. ^^'^ 

Fulfil the four obHgations^; impartially ob- 
serve the three doctrines.' 

Be faithful and reverential to the ruler* Be 
filial and obedient to parents.*^^"" Be congenial 
and friendly to brothers. Be sincere in your 
intercourse with friends. '** 

Let some worship the Truthful One," and 
revere the Northern Constellation,^^" while 
others bow before the Buddha and recite su- 
tras.^^" 

By discoursing on morality and righteous- 
ness, convert both the cunning and the dull. 
By preaching on the canonical books and his- 
tories, enlighten the ignorant and the be- 
nighted. 

Relieve people in distress as speedily as you 
must release a fish from a dry rill [lest he die]. 
Deliver people from danger as quickly as you 
must free a sparrow from a tight noose. 

Be compassionate to orphans and relieve 
widows. Respect the old and help the poor. 
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Promote the good and recommend the wise. 
Be lenient with others and exacting with your- 
self. 

Save your clothing and provisions that ye 
may befriend the hungry and cold on the road. 

Give away coffins and cases lest the dead of 
the poor be exposed. 

Build charitable graveyards for unclaimed 
corpses. 

Establish philanthropic institutions for the 
education of children. 

If your own family is well provided, extend 
a helping hand to your relatives. If the har- 
vest fails, provide for and relieve your neigh- 
bors and friends. 

Let measures and scales be accurate; and 
be neither chary in selling nor exacting in 
buying. 

Treat your servants with generosity and 
consideration. Do not expect perfection nor 
be too strict in your demands. 

Publish and make known sutras" and tracts. 
Build and repair temples and shrines. 

Distribute medicine to alleviate the suffer- 
ing of the sick. With tea or water relieve the 
distress of the thirsty. 

Light lanterns in the night to illuminate 
where people walk. Keep boats on rivers to 
ferry people across. 
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Buy captive animals and give them free- 
dom/^ ^^'^ 

How commendable is abstinence^^ that dis- 
penses with the butcher ! 

While walking be mindful of worms and 
ants. 

Be cautious with fire and do not set moun- 
tain woods or forests ablaze. 

Do not go into the mountain to catch birds 
in nets,'^ nor to the water to poison fishes and 
minnows. 

Do not butcher the ox that plows thy field. 

Do not throw away paper that is written 
on.'^ 

Do not scheme for others' property. 

Do not envy others' accomplishments. 

Do not approach thy neighbor's wife or 
maids. 

Do not stir thy neighbors to litigation. 

Do not injure thy neighbor's reputation or 
interest. 

Do not meddle with thy neighbor's conjugal 
affairs. 

Set not, for personal malice, brothers at var- 
iance with one another. 

Set not father and son at variance for tri- 
fles. 

Never take advantage of your power, nor 
disgrace the good and law-abiding. 
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Presume not, ye that are rich; nor deceive 
the needy and suffering. 

While attending to your duty/'' be humble 
and modest. 

Live in concord with your relatives and 
clansmen. 

Let go hatred'^ and forgive malice. 

Those that are good, seek ye for friends; 
that will help you to practise virtue with body 
and soul. Those that are wicked, keep at a 
distance ; it will prevent evil from approaching 
you. 

Pass in silence over things wicked, but pro- 
mulgate all that is good. 

Do not assert with your mouth what your 
heart denies.* 

Always have in mind helpful sayings. 

Do not use improper language. 

Cut the brambles and thorns that obstruct 
the highway. Remove bricks and stones that 
lie in the path. 

Repair the defiles though for many hundred 
years they have remained unimproved. 

Build bridges to be traversed by thousands 
and ten thousands of people. 

♦This recalls the fact that in Babylon "to say *yea' with 
the mouth, and 'nay* with the heart. ..was repeatedly branded 
as a sin." See Delitzsch, Babel and Bible: Two Lectures, 
p. 47, and "Third and Last Lecture" in The Open Court, XX, 
p. 151. Cf. also the Biblical expression in Ezek. xxxiii. 31. 
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Expound moral maxims to correct the peo- 
ple's faults. 

Supply the means to give instruction to peo- 
ple of talent. 

Let your work conform to Heaven's rea- 
son,^^'"^ and let your speech express humane- 
ness. 

Keep the ancient sages before your eyes even 
when at supper or while looking over the 
fence. '^ 

Be mindful when you are alone^^'^ in the 
shadow of your coverlet.^" 

Anything evil refrain ye from doing ;^^'^ 
all good deeds doP' So will you be released 
forever from the influence of evil stars, and 
always be encompassed by good guardian an- 
gels." 

Rewards may be immediate, and you will 
receive them in person, or rewards may be 
remote, and will devolve upon your posterity. 

Blessings come a hundredfold in loads as if 
drawn by horses; good fortune is piled up a 
thousandfold like a mass of clouds. 

Do not all these things accrue to the heart 
of the quiet way? 



NOTES OF THE CHINESE COMMEN- 
TATOR 



NOTES OF THE CHINESE COMMEN- 
TATOR. 

I. MAN'S INDEBTEDNESS TO THE LORD. 

The Lord Superior takes compassion on the ig- 
norance of all sentient beings, who are unable to lib- 
erate themselves from the curse of their karma. So 
he proclaims these moral instructions, thereby to lead 
to enlightenment the generations to come. 

His love is greater than that of a father who in- 
structs his children ; his discipline is greater than that 
of a master who trains his disciples. How sincere, 
earnest, and kindhearted are his words! They are 
surely the road that leads to sainthood and enlighten- 
ment, the best method that avoids misfortune and res- 
cues us from evil. 

May people who receive these instructions exert 
all their mental energy to put them in practice and be 
attuned to the Great Lord's boundless love to save 
the world. 

2. HEAVEN AND EARTH .♦ 

Chou-tze says: "Heaven and Earth are constantly 
at work to regenerate the ten thousand things. That 

♦The term "heaven and earth" stands for the two divine 
principles, also called yang and yin, which shape all conditions 
in the world including the destinies of human affairs. 
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is their purport. If the thought of a person is always 
bent on benefiting; others, then he becomes himself 
Heaven and Earth, 

"It is not sufficient for an officer of high position 
to refrain from coveting promotion and from seek- 
ing wealth. He should employ his benevolence so as 
to benefit his fellow men; otherwise the purpose for 
which Heaven has created us will be altogether lost." 



A GOOD JUDGE.* 

In olden timeSj Yii King, judge of the crim- 
inal courtj was held in such high esteem [on 
account of his virtue] that a gateway for four- 
horse carriages was erected in his honor, 

Yii King of the Han dynasty (206 B. C. to A. D. 
23) was judge of a criminal court on the eastern shore 
of China, In his district there was a young widow 
who, on account of her parental devotion, showed no 
disposition to marry again, lest her mother-in-law be 
left without support. The aged woman, however, was 
so much distressed over her helplessness that finally 
she hanged herself to release her daughter-in-law from 
the duty of self-sacrifice. Her own daughter hearing 
of the incident went to court and charged her sister- 
in-law with murder, and the latter, unable to vindicate 
herself, was condemned to death in spite of Yii King's 

* The words printed in large typ# in the present and the 
three following notes belong in all original Chinese editions 
to the text of the Vin Chih IVen proper. Accordingly we have 
set them in the same type in which otir translation of the text 
is set, but have removed them to the Chinese Commentary, 
because they appear to be oat of place in the text. Compare 
note 3 on page 39- 
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protest. After this tragedy, Heayen failed to give rain 
all along the eastern coast for a period of three years. 
When a new governor M^as installed, Yii King ex- 
plained to him the cause of the long drought. There- 
upon the grave of the dutiful daughter-in-law was 
officially decorated, and then at last it started to rain. 
Yu King showed his humane disposition in many 
other trials. When the elder people in his district pro- 
posed to repair his family gate which was dilapidating, 
Yu King advised them to have it raised and enlarged, 
so that a four-horse carriage could be driven tlirough 
it| saying: **I have a great many times in my official 
life practised secret virtue {yin teh) and have never 
condemned the innocent. Among my descendants there 
will surely be some one who will rise high and will 
occupy important positions/' And so things came to 
pass. His son became prime minister and was created 
a noble, and his grandson, too, M^as promoted to a re- 
sponsible position in the government 

HUMANENESS REWARDED.* 

The Tou family saved people and thus nobly 
obtained the five-branched olea/ 

Tou Yii-Chiin was not yet favored with a son 
when he was thirty years old. One night his grand- 
father appeared to him in a dream and said: "You 
may not have any issue at all, nor may you live long, 
unless you are diligent in performing benevolent 
deeds/' 

* See footnote on page 36, and note 3. page 39^^ 

' Olea or cassia is kwei in Qiinese and symbolizes success, 
prosperity, and honor. 
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Yu-Qiiin was a well-to-do man and could afford 
to do many benevolent things. One of his servants 
stole a considerable sum of money from his chest. 
When the fact was exposed, the guilty one fled leaving 
his daughter thirteen years old, to whom a note was 
attached which read: "Offer this girl and my house 
for sale. With the money thus realized I wish to pay 
my debt." 

Yu-Chiin burned the note, took the girl to his 
own house, and had her reared by his wife. When 
she reached maturity he gave her a large dowry and 
chose for her a good husband. When her father heard 
of it he was greatly affected and returned home full 
of repentance. His old master forgave him and did 
not say anything about his former crime. 

Yii-Chun did many other good things. The poor 
who could not afford funeral services for their dead, 
were liberally assisted by him, and those who could 
not, on account of a lack of dowry, give their daugh- 
ters in marriage, were handsomely supplied with gold. 
Poor children were educated and the helpless taken 
care of, while he himself lived most frugally. He 
also built a large library and gave employment to 
many learned men. 

In the meantime he saw again his grandfather in 
a dream, who said: "You were originally destined 
not to have any offspring and to live only a few more 
years. But on account of your humane deeds, your 
merits have been recorded by the Heavenly Lord. 
Your life will be prolonged and you will have five 
children who will be very prosperous." 

"The way of Yin and Yang," the spirit added, 
"is like the law of Karma. The reward may become 
manifest either in this life or in succeeding lives. The 
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heavenly net is vast and hangs loosely, but it never 
permits things to escape. You must cherish no doubt 
about this;" 

Yii-Chiin's five sons successfully passed the literary 
examinations and were promoted to high official po- 
sitions. 



5. SAVING MANY LIVES* 

He who took pity on ants attained the high- 
est literary honor. 

Sung Chiao and Sung Ch'i (eleventh centur)' A, 
D.) were brothers. Wlien they were both at college, 
a strange Buddhist monk examined their physiognomy 
and prophesied: 'The younger Sung will be the first 
on the list of literary graduates, and the elder, too, 
will unfailingly pass/* 

Ten years later, the elder Sung again happened 
to meet the monk on the road. The monk showed 
great astonishment, exclaiming: "Your fortunes have 
suddenly changed. You look as if you had saved 
millions of lives/' Sung said, laughing; "How could 
I, a poor follower of Confucius, achieve such a feat 
as that ?" "Yes," replied the monk, "Even the mean- 
est creatures are enjoying their lives you know/' Re- 
flecting a little whilCj Sung said: *'I remember that 
about ten days ago I found an ants' nest under my 
porch in danger of being flooded, I took a few bam- 
boo sticks and made a bridge over the water to let the 
poor ants cross over it. May this be it?" "Exactly/* 
answered the monk, "the younger Sung is now lead- 
ing the list but you will not be second to him/' 

When the order of literary graduates was declared, 

* See footnote on pa^e 26, and note ^, page 39* 
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the younger Sung was found to be the first and the 
elder Sung the second. But the Empress Chang Hsien 
decreed that the younger brother should not precede 
the elder, and Sung Chiao was put at the head of the 
list. 



6. THE DOUBLE-HEADED SNAKE.* 

He who buried [out of sight] the snake [of 
bad omen] was deemed worthy of the honor 
of premiership. 

Shun Shu-Ao, of Chu state, when a boy, used to 
go out very frequently. One day he saw a double- 
headed snake which he killed and, to put it out of 
sight, buried it in the ground. He came home in 
gloom and showed no appetite at the table. An anx- 
ious inquiry of his mother brought him to tears, and 
he said mournfully : "People say, those who have seen 
a double-headed snake are doomed to die soon. I saw 
one to-day and fear that before long I shall die, mother, 
and will have to leave you alone.'* The mother then 
asked him, "Where is the snake now?" "Fearing 
that others might see it too, I killed and buried it." 
"Never mind then," replied the mother, "you will 
not die. I understand that secret virtue (yin teh) 
brings rewards that are open. Where there is virtue, 
thither will be gathered a thousand blessings. Where 
there is benevolence, a hundred evils are distanced. 
Heaven above attends to affairs below. You are sure 
to become eminent in this state." 

When Shun was a man, he was made a minister 
of state. 

* See footnote on page 26, and note 3, page 39. 
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;. THE FOUNDATION OF BLISS 

Ail deeds originate in the heart.^ 

All the good acts that are enumerated below be- 
gin in the heart and are completed, too, in the heart. 
The heart's inmost recess is the very spot where there 
is Heaven and where there is Hell. 

The difference between sages stich as Yao and 
Shun and wretches such as Chieh or Chou, simply 
pivots here around this puny little thing. Unex- 
pected blessings grow, as it w^ere, in a very actual field, 
which can be ploughed and hari^ested. The heart, 
though spiritual and mysterious, yet possesses a solid, 
tangible soil, which can be watered and tilled* 

The soul of a true, earnest gentleman^ has its 
root in this obscure recess, which he examines and 
purifies in solemn silence and privacy. Merely this, 
a heart to save the world ; not one mote of a heart 
for worldliness. Merely this, a heart to love mankind ; 
not a mote of a heart for hatred of people. Merely 
this, a heart to have respect for others; not a mote 
of a heart for making light of the world. Merely this, 
a heart earnestly to promote one*s conversion; not a 
mote of a heart for indulgent self-delusion. This is 
the way of self-purification and the sure foundation 
of bliss. 



'This passage resembles the first line of the Dhamma- 
pada and may be a translation of it. 

^ Shih. Tlie term literally means "scholar," but it is also 
used in the sense of **gentleman/' being a title given to per- 
sons of distinction, sometimes equivalent to the English 
"Esquire/* It covers the ideal of a truly respectable man who 
deserves the esteem of his fellow-citizens. 
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8. SEEK TRUTH FOR THE SAKE OF SALVATION. 

Ch*ang-tze says: "If a respectable gentleman is 
at all disposed towards lovingkindness, he cannot 
help doing things beneficial to others." Supplementing 
this, Ch'en An-Shan says: "If a villain is ever bent 
on selfishness, he will surely do things harmful to 
others." Both of these sayings are indisputably true. 

Those who are able to think of others are called 
superior men, and those who think of themselves are 
called small men. The difference is in one's own 
fundamental thought, whether it is of the ego or not. 
Some incessantly accumulate evils, others good deeds ; 
and when we see the result, it is the difference be- 
tween Heaven and Earth. 

Li Kwang-Yiien, an eminent seeker of truth, was 
once warned by a strange saintly personage, thus: "I 
see thou art seeking truth. But wouldst thou have it 
for thy private self, saints and gods will have no re- 
gard for thee." Are not gods and saints* as well as 
sages and holy men*^ bent on saving the world ? Some 
seek saiiitliness in their pursuit of life everlasting and 
immortality; but if their hearts are tainted with a 
single thought of egotism, they are grievously at fault, 
though it be hidden and they know it not; and there 
is no thought of their ever attaining to saintship. 

9. THE DISEASE OF EGOTISM. 

Mother Cheng used to instruct her children to this 
effect : "When others do good, fall in line as if it were 
your work and be sure to bring it to completion. Treat 

*The ideals of Taoism. 

'The ideals of the Confucians. 
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Others' property as if it were your own, so you will 
be thoughtful in using it/' 

Hsieh Wen-Ching says: '*The reason why a man 
has thousands of troubles is because he clings to the 
idea of self; therefore, he schemes and contrives in 
ten thousand different ways. He alone wants to be 
rich, he alone wants to be honored, he alone wants to 
be easy, he alone wants to be happyi he alone wants 
to enjoy life, he alone wants to be blessed with long^ev- 
ity; and to others' poverty, misery, danger, or suffer- 
ings he is altogether indifferent* It is for this reason 
that the life-wilP of others is disregarded and Heav- 
en's Reason neglected. Only be cured of the disease of 
egotism, and your heart will be broadened even to the 
vastness of infinite space, so that wealth, honofi happi- 
ness, comfort, health, longevity could all be enjoyed 
with others. And, then, the will to live will have its 
way, everything will have its natural longings satisfied, 
and Heaven's Reason will be displayed in an untold 
exuberance. 

ro. FILIAL PIETY. 

Filial piety is the guide of all actions. It is the 
ultimate root of humaneness ; and is it possible that 
the root be rotten while the branches and leaves grow 
luxuriously? 

' The term sheng t, i, c. *'life-willr" is a noteworthy antici- 
pation of Schopenhauer's idea of the 'Vill to live/* The com- 
mentator insists that onr egotism and vanity is the main cause 
of evil in the world,^ — ati idea apparently imbibed from Bud- 
dhism, and he declares that we should let jhcng i, the *'will 
to live/* as it exists in other creatures, develop without hin- 
drance, which will result in an iintold exuberance of the dis- 
play of Tien Tao, Heavenly Reason. 
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Yao-Jao Hou says: "The four essential elements 
of filial piety are: (i) To be established in virtue; 
(2) To keep up the family; (3) To keep the body 
unimpaired ; (4) To cultivate the character." 

Pious children will not let their parents' hearts 
be roused to thoughts of cold indifference. They will 
not let their parents' hearts be annoyed or harassed. 
They will not let their parents' hearts be alarmed or 
filled with fear. They will not let their parents' hearts 
be grieved or embarrassed. They will not let their 
parents' hearts be perplexed. They will not let their 
parents' hearts feel ashamed or indignant. 



II. SEVERAL WAYS. 

In his anxiety lest all people might not be induced 
to goodness, the Lord Superior invites them to come 
to him in any way they may be pleased to follow. They 
may pay homage at the Taoist sanctuary; they may 
worship the Northern Constellation; they may bow 
before the Buddha and recite his Sutras: if they only 
do so with singleness and sincerity of heart, these 
roads will lead to goodness; but there should be no 
thought of attaining" blessings or acquiring rewards. 



12. BUDDHISM AND CONFUCIANISM. 
P'an Ch*ung-Mou says: 

"What is to be avoided most in our life is vacil- 
lation and frivolity (wang nien) ; and what is most 
excellent is a reverential heart. Therefore, we Con- 
fucians endeavor to preserve sincerity of heart and 
consider reverence as most essential. It is needless 
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to say that sincerity and reverence make us compan- 
ions of heaven and earth, gods and spirits. 

"There is, however, another class of people who 
adopt Buddhism as their guidance. They bow before 
the Buddha and recite his Sutras, always bent on pre- 
serving reverence and awe. They will never relax 
their vigilant guard over the heart, which will by de- 
grees become pure and bright, free from evil thoughts 
and ready to do good. This enlightenment is called 
their most happy landJ What is necessary, then, for 
Buddhists as well as Confucians is to avoid vacillation 
and frivolity, which will render you unreliable. Keep 
the heart always restrained by reverence and awe. 
Otherwise what can be the tjse of the recitation of 
Sutras or the discourses of Confucius?'' 



13. A SYMPATHETIC HEART. 

The great virtue of heaven and earth is to create, 
and all living beings, men and animals aHke, derive 
their vitality from this one and the same source. No- 
where under the sun is there a being that dislikes life 
and embraces death with joy. 

To buy up captive animals for the sake of setting 
them free is nothing but an outburst of a sympathetic 
heart. Thoughtless people make light of puny crea- 
tures such as ants, spiders, etc., and wantonly kill 
them, having no thought of pity or remorse ; but pious 
hearts refrain from such cruelty, 

'The commentator refers to the Western Paradise (m- 
khavatl) of the Pure Land sect, which is here interpreted as 
a state of mind 
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14. THE VOICE WITHIN/ 

"Heaven's Reason consists of two words ; but they 
are in your own heart. If when you do a thing, there 
remains in your heart some misgiving, then your deed 
is against Heaven and contrary to Reason. A virtuous 
man punctiliously guards himself when alone, solely 
to retain Heaven's Reason* and to calm human desires. 
Therefore says Tung Ch'ung-Shu [a famous Confu- 
cian] : "Attend to your duty and scheme not for gain. 
Look after what you oujg^ht to do and measure not 

your merit." 

4c * ♦ 

The source of good and evil is in the heart, and 
the best method of controlling it is a reverential atti- 
tude of the heart. 

Ever turbulent is the heart of him who does evil ; 
ever wakeful is the heart of him who does good. 

The teachings of holy men are written in the six 
canonical books. There are thousand gates and ten 
thousand doors; through which shall we enter? The 
main thing is to guard oneself when alone, lest one go 
astray ; then you will see how one's strength grows. 
* * * 

Proceed in goodness for a thousand days and there 
will be not enough ; proceed in evfl for half a minute 
and you will have too much. 

•These three passages dealing with the same subject are 
three consecutive comments as indicated by the references. 

•Heaven's Reason is here not Tien Tao, but Tien Li, 
which means "reason" or "rationalitjr" in the commonly ac- 
cepted sense. 
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* The doctrine of reincarnation is not mdigenotis in China, 
We must consider this opening passage as showing a. strong 
Hindu influence which was introduced to China through Bud- 
dhism* The Jataka Stories tell us that Buddha appeared a 
great many limes as a Bodhisattva on this earth, again and 
again practising the six virtues of perfection (pdramitd) , The 
Taoist Book of Incarnations (Hua Shu)^ contains narrations 
of the previous lives of Lord Scripture Glory, written in the 
same tone as the Buddhist Jataka. 

'For the exact meaning of this word see the Preface. 

*We omit here 3 few lines which to the English reader, 
not familiar with Chinese ways, would appear to interrupt the 
context. In the opening sentence of the Chinese text, Lord 
Scripture Glory alludes to a number of moral stories, well 
known among the Chinese, as instances of rewards of virtue. 
We have removed the lines here omitted to the Chinese Com- 
mentary, where they are printed in the same type as our trans- 
lation of the text of Yin Chih Wen^ so as to render them 
easily recognii:able. For all we know^ the passages may be a 
later addition which has crept into the text, but even then, of 
course, they must be older than the commentaries belonging 
to them in which the stories alluded to are told. For further 
details see the Chinese Commentary 3-6, entitled ''A Good 
Judge/' "Humaneness Rewarded,*' "Saving Many LiveSj" and 
"The Doubk-Headed Snake/^ 

* "Bli*i3 of happiness" is a Buddhist term and its Sanskrit 
original is probably punyakshetra. 

'The word benevolence translates the Chinese fang pien 
literally "deeds of benevolence/' which is the common version 
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of the Buddhist term updya and means "method" or "success- 
ful way of attaining an end." It is especially applied in the 
literature of the Mahayana, in the sense which the English 
word "method" has acquired among Wesleyan Methodists. 
Prajnd, "wisdom," is in itself insufficient because it is en- 
Ughtenment in the abstract. In order to become efficient for 
salvation it must be applied, and the method of appl3ring 
prajnd is updya, commonly designated kausala, i. e., "good or 
excellent." The method of salvation according to Buddhist 
teachers is by "deeds of benevolence" as indicated by its 
Chinese translation. 

The commentator interprets the term fang pien in a popu- 
lar sense and takes it for "any deed that is beneficial to oth- 
ers." In Buddhism this word plays a very important part, and 
its adoption here shows how strongly the author of this short 
treatise was influenced by Indian thought 

•"Creatures" should be understood in the broadest sense, 
zor it refers to all objects about us. 

* "Impartiality of heart" again belongs to Buddhist phra- 
seology. The Sanskrit original is samatdcitta or samatdhri- 
daya. The commentator, however, understands it in the sense 
of the Confucian Golden Rule, that whatever you do not de- 
sire to have done to you, you should not do to others (the 
Lun Yii, XII, 21), and also in the Buddhist sense that a Bodhi- 
sattva (intelligent being) should be free from the thought of 
an ego (attnasamjnd) . (The Diamond-Gutter Sutra.) 

' According to a Chinese Buddhist sutra, the first obliga- 
tion is to the parents, the second to all sentient beings, the 
third to the ruler of the country, and the fourth to the Triple 
Treasure (triratna) of Buddhism. Though the author must 
have borrowed the idea from Buddhism, the commentator's 
enumeration does not agree with the latter. He puts teachers 
and elders in place of the Triple Treasure, and Heaven and 
Earth, for all sentient beings. 

•The three doctrines are Confucianism, Buddhism and 
Taoism. The commentator evidently thinks humaneness (;V») 
to be the essence of Confucianism, compassion (karund) that 
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of Buddhism, and response and retribution (kan ying) that of 
Taoism, and declares that they all come out of the human 
heart, which is one and the same in all three religions. 

^It is strange that the author does not say anything here 
about the relation between husband and wife, while he is 
manifestly referring to the five eternal virtues {it'u chang) 
of Confucianism. 

" The term ''tlie Truthful One" (i, €., chen) refers to the 
religion of the Taoists. Chen may denote Lao Tze, or the 
doctrine in general, or Taoist saints, or the Taoist sacred hook, 
Tai'Shang Kan-Ving Fun. 

**The term "Sutras** originally refers only to Buddhist 
books, but the commentator . docs not wish to have the 
phrase interpreted in that sense, and says : "Though they seem 
specifically to denote Buddhist literature, we may better under- 
stand them as virtually including all the classical books be- 
longing to the three religions." 

**This is a Buddhist custom, for the saving of lives is 
considered to be very meritorious. The Buddhist theory is 
that if in this life we do not act humanely we are sure to be 
bom in the form of a lower animal and to suffer for what 
w*e have done. We may perchance find some of our own an- 
cestors among horses or dogs or birds whom we now treat 
carelessly and contemptuously, forgetting the good they did 
for us. 

"This is also distinctly a Buddhist seotimeait, not orig- 
inally found in China. 

^In the Lun Yu (Confucian Analects) we read: "The 
Master angled, but did not use a net. He shot, but not at 
birds perching." (XII, 27.) The passage is understood to 
mean that Confucius was so lender-hearted as not to take 
advantage of animals when hunting, and that he killed them 
only when it was necessary for the sustenance of human life. 

*'The Chinese show great respect for writing and writing 
materials, because, they say^ by theni we become acquainted 
with the virtues, wisdom and sayings of ancient sages. Any 
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say this, but even a gray-hjtlred man finds it difficult to prac- 
tise." Cf. also Psalm xxxiv, 14 and xxxvii, 27. 

"The Chinese word shen means god or any spiritual be- 
ing, and according to the context would here best be trans- 
lated by "angel." 
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BONNEYp FLORENCE PEORIA. 
aftfi. MEDITATIONS CPocma), Florence Peoria Bonney. Cloth, $1.00 

ill- L.J 

BUDGE, E .A, WALLIS. 

335. THE GODS OF THE EGYPTIANS OR STUDIES IN EGYP- 

TIAN MYTHOLOGY. £. A. IV&llis Budge. Whb pUtei and 
iUustratioQft. j voli. Clotb, $30.00 net. 

aafi. THE BOOK OF THE DEAD, & translation of the Chaptcrm 
HymnSj cte.j of the Theban Receiisian. £, A. tV&ilv Budge . 
. . ■ ' ' ' ""-■ Til 



Illustrated. 3 vols. 



$3-71 pcf **t net. 
in the «erie« of Books on Egypt and Chaldea. 



Vols. VI, VII, Vf 
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OPEN COURT PUBLICATIONS 



LAO-TZE'S TAO TEH KING. Chintsp Endbh, With Introduc- 
tion, TranBliteratlon and Nott^ by Paul Qj^kj, $3,00 (isa.) 

THE WORLD^S PARLIAMENT OF RELIGIONS AND THE 
RELIGIOUS PARLIAMENT EXTENSION, a Memorial Pub- 
lisfaec! by the Religioas Parliament Extension Committee- Popu- 
lar edition, C. C Bonney and Paul Cants. 



ao5. 



HOMILIES OF SCIENCE. 
(7^ 6dJ 



Paui Cams. Clothe gilt top, $1.50- 



THE IDEA OF GOD. Foul Caruj, Paper, ijc. (gd,) 

THE RELIGION OF SCIENCE, Paul Cants. Doth, soc net 
(1*. 6d0 

KARMA, A STORY OF BUDDHIST ETHICS- Paul Carut, 
Illustrated by Kteason Supuki, American edition* 15c:, (lod,) 

THE ETHICAL PROBLEM. Three Lecture* on Ethics as a 
Science. Pout Caruj. Cloth, Ji.jS- (^s* 6d-) 

WHENCE AND WHITHER. An Inquiry into the Nature of 
the Soul, Its Origin and Its Destiny- Paul Carus. Cloth, 75c 
net. C^B. 6d. net.) 

NIRVANA, A STORY OF BUDDHIST PSYCHOLOGY, Paul 
Cartu. Illustrated hj Kteas&n Sttsuki. Cloth. 6ac net- ($». Qet) 

THE DAWN OF A NEW RELIGIOUS ERA, AND OTHER 
ESSAYS. Paut Cams. Cloth, soc net. (as. 6d- net-) 

TRUTH IN FICTION, Twelve Tales with a Moral, Paul Cants. 
Cloth, 1. 00 net. (5&) 

KARiJA, A STORY OF EARLY BUDDHISM. Paul Car%s. 
Illustrated. Crepe paper, tied in ailk. ?sc. {^s. 6d-> 

KARMA, Einc buddhistische Ers^ahlung. Paul Caru^, Illuatrated. 
J5C. 

THE CROWN OF THORNS, a story o£ the Time of Christ, 
Pom J Cflrwj. Illustrated. Cloth 7S& net. (3 a, 6d. net.) 

THE CHIEF'S DAUGHTER, a Legend of Niagara, Paul Carus. 
Illustrated. Cloth, |i.oo neL (4s. 6d.) 

SACRED TUNES FOR THE CONSECRATION OF LIFE. 
Hymns of the Religion of Science. Paul Carus. 50c, 

GREEK MYTHOLOGY. Paul Carut, In preparation. 

EROS AND PSYCHE, A Fairy-Tale of Ancient Greece, Retold 
after Apuleitis, by Paul Carus. Illustrated. ?i,so net. (da. net*) 

THE NATURE OF THE STATE. 
C^S. ^d. net) 



Paul Canu. Qoth 50c net 



GOETHE AND SCHILLER^S XENIONS. Selected and trans^ 
lated by Pi^ul Cafus. Paper, soc (2s, 6d) 

FRIEDRICH SCHILLER, A Sketch of His Life and an Appre^ 
ciation of His Poetry. Paui CarU4, Bds. 7Sc. 
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CLEMENT, ERNEST W. 
331. THE JAPANESE FLORAL CALENDAR. E, W. Clement. 11- 
lustrated. Boards, 50c net. (23. 6d. net.) 

CONWAY, MONCURE DANIEL. 
277, SOLOMON AND SOLOMONIC LITERATURE. M. D. Conway, 
Cloth, $1.50 net. (6s.) 

COPE, E. D. 

219. THE PRIMARY FACTORS OF ORGANIC EVOLUTION. £. 

D. Cope, Ph, D. ad ed. Illustrated. Cloth, $2.00 net. (xos.) 

CORNILL, CARL HEINRICH. 

220. THE PROPHETS OF ISRAEL, Popular Sketches from Old 

Testament History. C. H, Comill. Transl. by S. F. Corkran. 
$1.00 net. (5s.) 

259. THE HISTORY OF THE PEOPLE OF ISRAEL, From the 
Earliest Times to the Destruction of Jerusalem by the Romans. 
C. H. Corniil. Transl. by W. H, Carruth. Cloth, $1.50 (7s. 6d.) 

262. GESCHICHTE DES VOLKES ISRAEL. C. H. Comill. Ge- 
bunden $2.00. (8 Mark.) 

251. THE RISE OF THE PEOPLE OF ISRAEL. C. H. CornilL in 
Epitomes of Three Sciences: Comparative Philology, Psy- 
chology AND Old Testament History. H. H. Oldenherg, J. 
Jastrow, C. H. CornilL Colth, 500 net. (2s. 6d.) 

CUMONT, FRANZ. 

319. THE MYSTERIES OF MITHRA. Prof. Franz Cumont. Transl. 
by T. J, McCormack, lUus. Cloth, $1.50 net. (6s. 6d. net.) 

DEDEKIND, RICHARD. 

287. ESSAYS ON THE THEORY OF NUMBERS. I. Continuity 
AND Irrational Numbers. II. The Nature and Meaning op 
Numbers. R. Dedekind. Transl. by IV. W, Beman. Cloth, 
75c net. (3s. 6d. net.) 

DELITZSCH, DR. FRIEDRICH. > 
293. BABEL AND BIBLE, A Lecture on the Significance of Assyrio- 
logical Research for Religion. Prof, F. Delitssch. Translated 
by r. /. McCormack. Illustrated. 50c net. 

293a. BABEL AND BIBLE. Two Lectures on the Significance of 
Assyriological Research for Religion, Embodying the most im- 
portant Criticisms and the Author's Replies. Prof. F, Delitssch. 
Translated by T. J. McCormack and fV. H. Carruth. 750 net 

DE MORGAN, AUGUSTUS. 

264. ON THE STUDY AND DIFFICULTIES OF MATHEMATICS. 
Augustus DeMorgan. Cloth, $1.25 net. (4s. 6d. net.) 

271. ELEMENTARY ILLUSTRATIONS OF THE DIFFERENTIAL 
AND INTEGRAL CALCULUS. Augustus DeMorgan. Cloth. 
$1.00 net. (4s. 6d. net.) 
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DESCARTES, RENE. 

2QU DISCOURSE ON THE METHOD OF BIGHTLY COKDUCT 
ING THE REASON AND SEEKING TRUTH IN THE SCI 
ENCES. Rf»i DfScartgji, TransL fay John V fitch. Cloth, 6oc 
net. (3s. net,) 

jio. THE MEDITATIONS AND SELECTIONS FROM THE PRIN- 

CIFLES of Rea^ Dgscartej. Traasi byJohn Veitch. Cloth, 

75c net. (3a. 6d. net.) 
34e. THE PRINCIPLES OF DESCARTES' PHILOSOPHY by Bene- 

di^u4 de Spinoza. Introductitm by Haibtrt Hoins Briian, Ph. 

D, Oolh, 75c net, m&ikd Sjc. 

DE VRIES, HUGO, 
3ja. SPECIES AND VARIETIES, THEIR ORIGIN BY MUTA- 
TION. Prof. Hue& da Vri£i. Edited by D. T. MacDougai. 
|5.ao net- <2is. net.) 

EDMUNDS, ALBERT J. 

ai8. HYMNS OF THE FAITH (DHAMMAPADA), being an Andem 
Anthology Preserved in the Sacred Scriptures of the Boddhlat^. 
Transl. by Aib^rt J. Edmunds. Clotb, |t.oo net. {4s. 6d. n^J 

34S. BUDDHIST AND CHRISTIAN GOSPELS, Being Gospel .Paral- 
lels from Pali Texts. Now firat compared from the oHginaU 
by Aib'^rt J. Edmundi. Edited vitb parallels and notes from 
the Chine« Buddhist Triptaka by M. Anesaki $1,50 net, 

EVANS, HENRY RIDGELY. 
330, THE NAPOLEON MYTH. H. R. Evans. With "The Grand 
Erratum," by /, B. Pirks, and Introduction by Paul Caruj. 
Illustrated, Boards, 75c net. C3B. tid. net,) 

U7- THE OLD AND THE NEW MAGIC. Henry R. Evans, llluitr. 
Cloth, gilt top. S1.50 netd. mailed $7.70. 

FECHNER, GUSTAV THEODOR. 

349. ON LIFE AFTER DEATH. Gusiav Thsi>dQr Fechner. Tr. from 
the German by Hugo IVernekke, Bds, 7SCh 

FINK, DR, CARL. 
372. A BRIEF HISTORY OF MATHEMATICS. Dr. Karl Fink. 
Transl. from the German by IV, W. S^mati and D, E. SmUh, 
Cloth, $1.50 net. CsS' ^^* net.) 

FREYTAG, GUSTAV. 

348. MARTIN LUTHER, Gustav Freyiag. Transl. by H, E, O. ;f*ifi#- 
mann. Illustrated, Cloth, $1.00 net. (^s,) 

2Jt. THE LOST MANUSCRIPT. A Novel. Gu^av Freytag. Two 

vols. Cloth, $4.00. (a IS.) 
aaia. THE SAME. One vol. $1.00. (ssj 

GAREE, RICHARD. 
aaj. THE PHILOSOPHY OF ANCIENT INDIA. Prof. R. Garbg. 

Cloth* eoc netn (^s. 6d- netj 
aaa. THE REDEMPTION OF THE BRAHMAN. A novel. Richard 

Garbc. Cloth, 73c. (33. 6d.) 
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GOODWIN. REV. T. A. 
«aS. LOVERS THREE THOUSAND YEARS AGO, as indicated bv 
Thb Song of Solomon. Rtv. T. A. Goodwin. 50c net. (2s. 6d.) 

GUNKEL. HERMANN. 

227. THE LEGENDS OF GENESIS. Prof. H. Gunkel. Transl. by 

Prof. W. H. Carruth. Cloth, $x.oo net. (48. 6d. net.) 

HAUPT, PAUL. 
292. BIBLICAL LOVE -DITTIES, A CRITICAL INTERPRETA- 
TION AND TRANSLATION OF THE SONG OF SOLO- 
MON. Prof. Paul Haupt. Paper, 5c. (3d.) 

HERING, PROF. EWALD. 

298. ON MEMORY AND THE SPECIFIC ENERGIES OF THE 
NERVOUS SYSTEM. E. Hering. CI. 50c net. (2s. 6d. net.) 

HILBERT, DAVID. 
289. THE FOUNDATIONS OF GEOMETRY. Prof. David HUhtrt. 
Transl. by £. J.Townsend. Cloth, $1.00 net. (4s. 6d. net.) 

HOLYOAKE, GEORGE JACOB. 

228. ENGLISH SECULARISM, A Confession of Belief. G. J. Holy- 

oak e. Cloth, 50c net. 

HUC, M. 
244. TRAVELS IN TARTARY, THIBET AND CHINA, During the 

Years 1844-5-6. M. Hue. Transl. by W. Haslitt. Illustrated. 

One volume. $1.25 net. (5s. net.) 
260. THE SAME. Two volumes. $2.00. (los net.) 

HUEPPE, DR. FERDINAND. 
257. THE PRINCIPLES OF BACTERIOLOGY. Ferdinand Hueppe. 
Transl. by Dr. E. O. Jordan. $1.75 net. (9s.) 

HUME, DAVID. 

305. AN ENQUIRY CONCERNING HUMAN UNDERSTANDING. 

David Hume. Cloth, 6oc net. (3s. net.) 

306. AN ENQUIRY CONCERNING THE PRINCIPLES OF MOR- 

ALS. David Hume, Cloth, 6oc net. (3s. net.) 

HUTCHINSON, WOODS. 

256. THE GOSPEL ACCORDING TO DARWIN. Woods Hutchinson. 
Cloth, $1.50. (6s.) 

HYLAN, JOHN P. 
309. PUBLIC WORSHIP, A STUDY IN THE PSYCHOLOGY OF 
RELIGION. /. P. Hylan. Cloth, 6oc net. (3s. net.) 

INGRAHAM, ANDREW. 

322. SWAIN SCHOOL LECTURES. Andrew Ingraham. $1.00 net. 

KHEIRALLA, GEORGE IBRAHIM. 
326. BEHA 'U'LLAH (THE GLORY OF GOD). Ibrahim George 
Kheiralla, assisted by Howard MacNutt. $3.00. 
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LAGRANGE, JOSEPH LOUIS. 

as&^ LECTURES ON ELEMENTARY MATHEMATICS. /. L. La- 
grange. Transl. by 7, J. McC^rfiiack. Clotli, $t,oo net, Ub. 
6d. netO 

LEIBNIZ, G. W 
J 1 1. LEIBNIZ: DISCOURSE ON METAPHYSICS^ CORRESPOND- 
ENCE WITH ARNAULD and MONADOLOGY, Dr. Gtitrsr R. 
M^nt£&mtry. Clatht 7Sc ntt, (ja* 6d. net.) 

LEVY-BRUHL, LUCIEN, 

373- HISTORY OF MODERN PHILOSOPHY IN FRANCE. Lmcwn 
LH'S'SruhL With portraits, f^.oo net. (12s. nel.> 

LOYSON. EMILIE HYACINTHE. 
138. TO TERUSALEM THROUGH THE LANDS OF ISLAM, EmUi* 
HyudHihe Ley son. IMustfatcd. Cloth, $2.50^ 

MACH, ERNST. 

*jg, THE SCIENCE OF MECHANICS, A Critical and Hlstoncal Ac- 
count ttf iti Development. Pr€>f. Ernst Mack, Tranal. hj T. I. 
McComack* Illustrated. $1.00 net (go. td. net.) 

jjo. POPULAR SCIENTIFIC LECTURES. Proftssor Ernst Mack. 
Traasl. hy T, A McCorma^k. ILlust fi.50 net (7L 6d. net.) 

250. CONTRIBUTIONS TO THE ANALYSIS OF THE SENSA- 
TIONS. Prof. Ernst Mach. TraniL hy C M* H^t/lwnw* $1.35 
net (6s. dd.) 

MILLS, LAWRENCE H, 

318. ZARATHUSHTRIAN GATHAS, in Meter and Rhythm. Pr&f. 
Lawrenct H. Mills. Cloth, fi^.oo. 

339- ZARATHUSHTRA AND THE GREEKS, a Treatise upon the 
AntiquttJea of the Aveita with Special Reference to the Logoir 
Conception. Prof* Lawrtn^w H. MiUs. Clothi^ $j.oo net. 

MUELLER, F. MAX. 
aiJ, THREE INTRODUCTORY LECTURES ON THE SCIENCE 
OF THOUGHT. F. Mojf MUUer. With a correspondence on 
Thought without woitDS between F. Max Muller and Francia 
Galton» the Duke of Argyll, G. J. Romanea and Others. Cloth, 
7SC. Cas. 6d.) 

■jj. THREE LECTURES ON THE SCIENCE OF LANGUAGE. 
With a supplement, Mv PazoECEssoas. F, Af<uf Mailer. Cloth, 

NAEGELI, CARL VON. 
|oD. A MECHANICO-PHYSIOLOGICAL THEORY OF ORGANIC 
EVOLUTION. Cari v&n Nageti. Ootli, soc net. (as. 6d, net> 

NOIRE. LUDWIG. 
a97, ON THE ORIGIN OF LANGUAGE, and THE LOGOS THE- 
ORY, Lfidw*^ Nifiri. Cloth, soc net* {2s. 6d, net,) 
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OLDENBERG, PROF. H. 

233. ANCIENT INDIA, Ita Language and Religions. Prof, H. Olden- 

herg. Qoth, 50c net. (as. 6d.) 

POWELL, J. W. 

265. TRUTH AND ERROR, or the Science of Intellection. /. W. 

Powell. $1.75. (78. 6d.) 

3x5* JOHN WESLEY POWELL: A Memorial to an American Ex- 
plorer and Scholar. Mrs, M, D. Lincoln. G. K. Gilbert, M. 
Baker and Paul Carus. Edited by G. K. Gilbert. Paper, soc net. 

RADAU, DR. HUGO. 

294. THE CREATION STORY OF GENESIS I. A Sumerian Theog- 
ony and Cosmogony. H. Radau. Bds., 75c net. (3s. 6d. netO 

RIBOT, TH. 

234. THE PSYCHOLOGY OF ATTENTION. Th. Rxbot. Cloth, 75c. 

(38. 6d.) 

235. THE DISEASES OF PERSONALITY. Th. Ribot. Qoth, 7SC 

(38. 6d.) 

236. THE DISEASES OF THE WILL Th. Rxbot. Transl. by Mer- 

win-Marie Snell. Cloth, 75c (3s. 6d.) 
279. THE EVOLUTION OF GENERAL IDEAS. Th. Ribot. Transl. 
by Frances A. Welby. Qoth, $1.25. (5s.) 

ROMANES, GEORGE JOHN. 

237. DARWIN AND AFTER DARWIN, An Ejcposition of the Dar- 

winian Theory and a Discussion of Post-Darwinian Questions. 
Oeorge John Romanes. Three volumes. $4.00 net. 

238. Part I. The Darwinian Theory. Qoth, $2.00. 

239. Part II. Post-Darwinian Questions: Heredity and 
Utility. Cloth, $1.50. 

252. Part III. Post-Darwinian Questions: Isolation and 
Physiological Selection. Cloth, $1.00. 

240. AN EXAMINATION OF WEISMANNISM. George John Ro- 
manes. Cloth, $1.00 net. 

214. A CANDID EXAMINATION OF THEISM. Physicns (the 
late G. J. Romanes). Cloth, $2.00. 

242. THOUGHTS ON RELIGION. The late G. J. Romanes. Edited 
by Charles Gore. Cloth, $1.25 net. 

ROW, T. SUNDARA. 

284. GEOMETRIC EXERCISES IN PAPER FOLDING. T. Sundara 
Roto. Edited by W. W. Beman, and D. E. Smith. Illustrated. 
Cloth, $1.00 net. (4s. 6d. net.) 

RUTH, J. A. 

329. WHAT IS THE BIBLE? J. A. Ruth. 75c net. (3s. 6d. net.) 

SCHUBERT, HERMANN. 

266. MATHEMATICAL ESSAYS AND RECREATIONS. Prof. Her- 

mann Schubert. Transl. by T. J. McCormack. Cloth, 750 net. 
(3s. 6d. net.) 
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SHUTE, D. KERFOOT. 
ayfi. A FIRST BOOK IN ORGANIC EVOLUTION. 
Shute. CToth, $2. DO net, (?a* 6d* net.) 



D. Kerf&ot 



STANLEY, HIRAM M. 

374, PSYCHOLOGY FOR BEGINNERS. An Otttlinc Sketch. Hiram 
M. Staniey. Boards, 40c net. (29.) 

ST, ANSELM. 

3J4. ST. ANSELM: PROSLOGIUM; MONOLOGlUMj AN APPEN* 
DIX IN BEHALF OF THE FOOL, by Gaunihn; and CUR 
DEUS HOMO, Trantl. by 5, N. i?#api«, Clotb, $1.00 net. 

STARR, FREDERICK. 
337. READINGS FROM MODERN MEXICAN AUTHORS. Frtd- 

trick Starr. $1.25 net (59, 6d, net) 
33a. THE AINU GROUP AT THE SAINT LOUIS EXPOSITION. 

Frgdgrick Starr. Illustrited^ Boards, 7sc net. (3a. 6cL net*) 

STRODE, MURIEL. 

33J^ MY LITTLE BOOK OF PRAYER. M«r«J Strode. Boards, jor 

net (29. Gd. net.) 
3U^ THE SAME, Clotb, $1.00 net. <4a. 6d. net.) 

SUZUKI, TEITARO. 
aS3. ACVAGHOSHA\S DISCOURSE ON THE AWAKENING OF 
FAITH IN THE MAHAYANA Translated by Teitaro Su^ 
£»ki. Cloth, $1.25 net (S3- net) 

TOLSTOY, COUNT LEO. 

348. CHRISTIAN[TY AND PATRIOTISM with Pertinent Extract! 
from Other Essays, dmnt Leo TolstQy, Trans, by Paul Bar get 
and others. Paper* 35c net, mailed 401^. 

TOPINARD, PAUL. 
a69, SCIENCE AND FAITH, OR MAN AS AN ANIMAL. AND 
MAN AS A MEMBER OF SOCIETY, with a DISCUSSION 
OF ANIMAL SOCIETIES, by Pant Topinard. Transl. by T. 
/. McCorrrmck, $1.50 net, (6s. dd, net,) 

TRUMBULL, M. M. 

243. WHEELBARROW, Akticles amd DiscussioTii OM the Lakor 
Question, including the Controversy with Mr- Lyman J. Gage 
on the Ethics of the Board of Trade; and also the Controversy 
with Hugh O. Pentecost and Others, on the Single Tax Ques- 
tion. Cloth, li.no. (5a.) 

J4S. THE FREE TRADE STRUGGLE IN ENGLAND. M. M. Trum^ 
hull. Cloth, 75c. (3a. 6d*> 

WAGNER, RICHARD. 
J49. A PILGRIMAGE TO BEETHOVEN. A Novel by Richard Wag- 
ner. Transl. by O, W. Weyer. Boards^ soc net (as. 6d.) 

WEISMANN, AUGUST. 
#99' ON GERMINAL SELECTION, as a Source of definite Variation. 
An£ujt IVEismann, TransL by T. /. McCormack. Cloth, 6ot 
net {js. net) 
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WITHERS, JOHN WILLIAM. 
335. EUCLID'S PARALLEL POSTULATE; Its Nature, Validity 
AND Place in Geometrical Systems. /. IV. Withers, Ph. D., 
Cloth, $1.25 net. (48. 6d. net.) 

YAMADA, KEICHYU. 
265. SCENES FROM THE LIFE OF BUDDHA. Reproduced from 
paintings by Prof. Keichyu Yamada,. $2.50 net. (iss.) 

316. THE TEMPLES OF THE ORIENT AND THEIR MESSAGE 
IN THE LIGHT OF HOLY SCRIPTURE, Dante's Vision, and 
Bunyan's Allegory. By the author of "Clear Round 1" "Things 
Touching the JKling," etc. $4.00 



PORTRAITS AND ILLUSTRATIONS 

332a. FRAMING PORTRAIT OF HUGO DE VRIES. Platino finish- 
10X12", unmounted. Postpaid, $1.00. (4s. 6d. net.) 

336. PORTFOLIO OF BUDDHIST ART. A collection of illustra* 
tions of Buddhism, Historical and Modem in portfolio. 50c net. 
(2s. 6d. net) 

202. PHILOSOPHICAL AND PSYCHOLOGICAL PORTRAIT SE- 
RIES. 68 portraits on plate paper, $7.50 <35s-) pei" set. 

202a. PHILOSOPHICAL PORTRAIT SERIES. 43 portraits on plate 
paper, $6.25 (30s.) Single portraits, on plate paper, 25c (is. 
6d.) 

202b. PSYCHOLOGICAL PORTRAIT SERIES. 25 portraits on Japa- 
nese paper, $5.00 (24s.) per set; plate paper, $3.75 (i8s.)^ per 
set. Smgle portraits, Japanese paper, 50c (2s. 6d.); single 
portraits, on plate paper, 25c (is. 6d.) 

SMITH, PROF. DAVID EUGENE. 
202c. PORTRAITS OF MATHEMATICIANS. Edited by Prof. D. E. 
Smith, 12 portraits on Imp. Jap. Vellum, $5*00; 12 portraits 
on Am. plate paper, $3.00. 



THE RELIGION OF SCIENCE LIBRARY 

1. THE RELIGION OF SCIENCE. Paul Carus. 250, mailed 30c. 

(is. 6d.) 

2. THREE INTRODUCTORY LECTURES ON THE SCIENCE 

OF THOUGHT. F. Max MUller. With a correspondence on 
"Thought Without Words" between F. Max MUlUr and Francis 
Galton, the Duke of Argyll, George /. Romanes and others. 
25c, mailed 29c (is. 6d.) 

3. THREE LECTURES ON THE SCIENCE OF LANGUAGE. 

With My PRBDECESSoas. F. Max MUller, 25c, mailed 29c. 
(is. 6d.) 

4. THE DISEASES OF PERSONALITY. Prof. Th. Ribot. 25c, 

mailed 29c. (is. 6d.) 
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Frof. Th. Rib&t. JSt, 



J3- 



14- 



IS- 



THE PSYCHOLOGY OF ATTENTION, 
lu ailed igc (is. 6d.) 

THE PSYCHIC LIFE OF MICRO-ORGANISMS- A Study in 
Experiroentai Psychology, Aifrtd Binfit, iSCp laaiicd sgc C"- 
6d.J 

THE NATURE OF THE STATE. Paui Carus. iSc, mailed iSe, 
(9d.) 

ON DOUBLE CONSCIOUSNESS. Experimental Psycbological 
Studies. Aifrrd BineK isc^ mailed i8c, (gd.) 

FUNDAMENTAL PROBLEMS, The Method of PhiloBophy aa 
a Systematic Arrangement of Knowledge Paul Carus* s^c, 
mailed 6oc* (23, 6d.) 

DISEASES OF THE WILL. Prof. Th. Ribst Tranal. by Mttr^ 
tttiti'Marif Snelt, 2 so, mailed 39c, Cis- 6d,) 

ON THE ORIGIN OF LANGUAGE and the Logos Theory. L. 
N&irL ISC, mailed iSc (is. 6dJ 

THE FREE TRADE STRUGGLE IN ENGLAND. M. M. Trum 
huU. 35c, mailed 31c. (is, 6d.) 

WHEELBARROW. ARTICLES AND DISCUSSIONS ON THE 
LABOR QUESTION, including the Controvert with Mr. Ly- 
man J, Gage on the Ethics of the Board of Trade; and also 
the Controversy with Mr. Hugh O* Pentecost, and others, on 
the Single Tax Question. J5c, mailed 4^c. <3&) 

THE GOSPEL OF BUDDHA, Aceordmg to Old Records told by 
Paul Cams. 350^ mailed 42c. (2s.) 

PRIMER OF PeiLOSOPHY. 
CIS. 6d.) 



16. 



Paul Cams. 35 c;, malted t^c 



ON MEMORY AND THE SPECIFIC ENERGIES OF THE 
NERVOUS SYSTEM. Prof. £. Herins^ ige, mailed iSc. (pd) 

17. THE REDEMPTION OF THE BRAHMAN. A NoveL Richard 

Carte, ajc, mailed ^So- <iS. 6d.> 

18. AN EXAMINATION OF WEISMANNISM, G, /. Romanfs, 
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